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Quia quem meruisti portare, alleluia
With divine knowledge we know whom the Virgin Mary carried: the Eternal Word of the Father. Yet She did not carry Him as we carry ordinary things in our hands—a bucket, a pitcher, a basket, a book, a loaf of bread, a newspaper, a bag, or any other object. The Virgin Mary's carrying was not external but interior; it was a carrying through self-giving. Mary carried the Word of Life by giving Him her own flesh. The flesh of the Word is Mary's flesh. She carried the Son of God in her virginal womb, in her most pure heart, in her most chaste mind, and in her will, entirely surrendered to her God and Lord for the work that was to be accomplished. This is what the Sacred Scriptures of the New Testament reveal to us:
 In the sixth month, the angel Gabriel was sent from God to a town of Galilee called Nazareth, to a virgin betrothed to a man named Joseph, of the house of David, and the virgin's name was Mary. And coming to her, he said, "Hail, favored one! The Lord is with you." But she was greatly troubled at what was said and pondered what sort of greeting this might be. Then the angel said to her, "Do not be afraid, Mary, for you have found favor with God. Behold, you will conceive in your womb and bear a son, and you shall name him Jesus. He will be great and will be called Son of the Most High, and the Lord God will give him the throne of David his father, and he will rule over the house of Jacob forever, and of his kingdom there will be no end." But Mary said to the angel, "How can this be, since I have no relations with a man?" And the angel said to her in reply, "The holy Spirit will come upon you, and the power of the Most High will overshadow you. Therefore the child to be born will be called holy, the Son of God. And behold, Elizabeth, your relative, has also conceived a son in her old age, and this is the sixth month for her who was called barren; for nothing will be impossible for God." Mary said, "Behold, I am the handmaid of the Lord. May it be done to me according to your word." Then the angel departed from her. (Lk 1,26-38). 
Now this is how the birth of Jesus Christ came about. When his mother Mary was betrothed to Joseph, but before they lived together, she was found with child through the holy Spirit. Joseph her husband, since he was a righteous man, yet unwilling to expose her to shame, decided to divorce her quietly. Such was his intention when, behold, the angel of the Lord appeared to him in a dream and said, "Joseph, son of David, do not be afraid to take Mary your wife into your home. For it is through the holy Spirit that this child has been conceived in her. She will bear a son and you are to name him Jesus, because he will save his people from their sins." All this took place to fulfill what the Lord had said through the prophet: "Behold, the virgin shall be with child and bear a son, and they shall name him Emmanuel," which means "God is with us." When Joseph awoke, he did as the angel of the Lord had commanded him and took his wife into his home. He had no relations with her until she bore a son, and he named him Jesus. (Mt 1,18-25). 
In the beginning was the Word, and the Word was with God, and the Word was God. He was in the beginning with God. All things came to be through him, and without him nothing came to be. What came to be through him was life, and this life was the light of the human race; the light shines in the darkness, and the darkness has not overcome it. The true light, which enlightens everyone, was coming into the world. He was in the world, and the world came to be through him, but the world did not know him. He came to what was his own, but his own people did not accept him. But to those who did accept him he gave power to become children of God, to those who believe in his name, who were born not by natural generation nor by human choice nor by a man's decision but of God. And the Word became flesh and made his dwelling among us, and we saw his glory, the glory as of the Father's only Son, full of grace and truth. John testified to him and cried out, saying, "This was he of whom I said, 'The one who is coming after me ranks ahead of me because he existed before me.'" From his fullness we have all received, grace in place of grace, because while the law was given through Moses, grace and truth came through Jesus Christ. No one has ever seen God. The only Son, God, who is at the Father's side, has revealed him. (Jn 1,1-18). 
If in Mary everything is the fruit of divine election and calling, of an eternal choice, in what sense can we speak of merit? We must rightly speak of merit because She placed her entire will at God's disposal; She offered her whole life to the Lord from the very beginning. She preserved Herself perpetually most pure, most holy, immaculate, full of grace, growing each day in charity, faith, and hope, guided and sustained by the holy virtues of prudence, justice, fortitude, and temperance. Just as Christ Jesus, through the offering of His life to the Father, merited our eternal redemption, so it may also be said of the Virgin Mary. She merited to bear the Word of Life through her total and perfect consecration to the Lord her God. She made of her life a sacrifice, a holocaust, a perpetual self-offering. Not a single moment belonged to Herself; every moment belonged to her God. In this self-giving the Virgin Mary is to be imitated. It is through this same self-giving that we too merit to cooperate with Jesus in the salvation of our brothers and sisters. Today, however, this truth concerning meritorious cooperation has almost disappeared from our preaching, our proclamation, and our teaching.
Today we add that, through two reflections written many years apart, we have denounced this grave loss both of the theology of merit and of the theology of obedience. These two theological realities—merit and obedience—must once again be brought into the light; otherwise our eternal salvation itself is placed at risk. In our theological judgment—not a moral one—we have already fallen into that sin against the Holy Spirit which is the presumption of being saved without merit. Whenever we say that God is only mercy and that He judges no one, or when we claim that all religions are the same, we effectively abolish from the faith the theology of obedience. We do nothing less than cancel the debt of holiness and the debt of obedience that we owe to the world for its conversion, sanctification, and eternal salvation. A Church without true and sound theology becomes a confused and wandering people, scattered in a burning desert without any guide, where each person walks according to his own path and is swallowed up by the scorching sand which the fierce infernal wind of falsehood and deceit casts upon the disciples of Jesus in such abundance that it overwhelms them and deprives them of breath. Today this infernal wind pours forth from the mouth of Satan like a violent storm or hurricane.
First Reflection: O Ancient Theology of Merit!
When error in the truth of the faith takes possession of the believing mind, it is as if a poisonous root were planted in the heart, whose deadly tentacles corrupt not only the individual nature, but extend their harmful effects to the whole social body. Every tree is known by its fruit, and many of our fruits are "bad." Therefore, the healing of the tree is required, if it is simply sick; or a total transformation and change of it, if it is in a state of "depravity" or of a change of its very nature. Carrying out pastoral work in agitation is useless, because it produces no fruit. Thinking about others spiritually is possible, but only to the extent that one thinks about oneself. To will for others what one does not will for oneself is, in the spiritual realm, a "vain work"; to demand for one's brothers what one does not live oneself is also a chasing after the wind. In apostolic work, of whatever order, degree, or kind, there is a spiritual rule that cannot be ignored, under penalty of failure. To collaborate with Christ in the salvation of the world, to cooperate with God in the conversion of every human being, is not the exercise of this or that ministry within the ecclesial community. To work with the Spirit of God means to unite one's merits to the merits of Christ, of the Blessed Virgin Mary, and of all the Saints, so that from the growth of this treasure much more grace may descend upon exhausted humanity and raise it up to the God of all salvation.
The conversion of the world is a grace of God. What has been forgotten, or is ignorantly and culpably ignored, is that this grace passes, as it were, through "the flesh": it is given, in Christ, through Christ and in Christ, to man through faith, but also as the fruit of the holiness of the man of faith. The Spirit of holiness generates holiness in hearts, and it is through this holiness that other holiness is born and develops on earth, and other men are brought back to the Lord. To place this principle at the foundation of all pastoral work means to set mind and heart on one's own sanctification. The more one grows in holiness, the more hearts are converted, the more brothers are saved It is no longer a matter of doing, but of becoming—and of doing by becoming holy. Thus abundant fruits of grace are produced. These fruits are personal merit, and it is this merit that strengthens the soul, makes it grow in sanctifying grace, renders it almost immune to sin, increases the degree of eternal blessedness in the Kingdom of Heaven, and finally pours itself out like a copious rain of conversion and salvation upon humanity. Pastoral work is asceticism: the conquest of one's own holiness, growth in it, permanent abiding in grace, acquisition of virtues, uprooting of vices, imperfections, venial sins—even the slightest ones. The more the soul reflects the light of grace, the more its radiance spreads in the world, until it becomes an intense light of conversion for the brethren, whom we must lead to salvation. The holy heart is the dwelling place of the Spirit, and when the Spirit dwells in the soul, the whole person is moved by Him along the paths of truth, on the way of the most perfect fulfillment of the will of the Father in heaven. The grace that sanctifies is the fruit of grace that has already sanctified. The grace of Christ that saves us is grace brought to fruit in His humanity, in that obedience to the Father even unto death on the Cross.
If the fruit of grace sanctifies the world, every moment is a moment dedicated to sanctification; every act lived in holiness and offered to God is “merit” for further grace for the person and for one’s brothers and sisters. There is therefore an invisible “pastoral work,” where apparently there is no history, in the silence of the heart, which saves the world. Whereas the other form of pastoral work, the merely efficiency-based one, made of exclusive visibility, can only produce harm to hearts and souls. Perfect pastoral work is when the visible and the invisible come together and become a single moment of operation. Growth in holiness, missionary activity, and apostolic work must become one and the same in us, as they were in Christ. It is around the saints that conversion and a true and sincere return to God flourish. It is the fruit in them of the grace of Christ that gives children to God. Holiness is like the virginal womb of the Mother of Redemption, which generates and gives birth to “blessed fruits.” Holiness is the mother who gives birth to children for grace. Merit then endures forever and, through the centuries, spreads over the world its fragrance of holiness and heavenly blessing. The saints are the only true masters of pastoral work. We must turn to them if we wish to work fruitfully in the Lord’s vineyard. Yet they are not to be imitated in their works, but in their spirit, in their heart, in their soul. Lord, forgive us! We refuse to understand that You act in holiness! Convert us and sanctify us, for we must be saved and help our brothers in the work of their own conversion. Mother of Heaven, Immaculate, Most Holy, ever Full of Grace, obtain for us from on high the wisdom of the Spirit, so that we may be convinced that without the fruit of grace it is impossible to generate children to the faith. You will help us, and we shall begin the journey of our sanctification. Help us, Mother! The world needs our fruit of grace for its salvation. This is the responsibility that Your Son Jesus has left to His Church, entrusting to us His grace and His truth as a most precious seed, to be sown in our hearts and made to grow, and to be sown in the heart of all humanity. As you gave to the world not the Word of God, but the “Word of God made flesh” from your flesh, so we too must give to the world not the grace and truth of God, but the grace and truth of God that have become the life of our life. Help us to imitate you, O Mother.
Second Reflection: Debtors of Holiness
Every human being, baptized in the name of the Father, and of the Son, and of the Holy Spirit, owes the world his or her own sanctification. We Christians are debtors of holiness to every person, and this is an inextinguishable debt, within the dimension of our new identity and of its development, growth, and maturation unto perfection. Temptation, however, seeks to place the Christian and the Church itself outside this new being, in an external relationship with the world, for a form of service that is anything at all, as long as it is not the fulfilment of its singular vocation according to its new being. Whoever falls into this temptation loses his identity, becomes lost on the paths of human selfishness, and is shipwrecked in the storms of his own feelings and of those operative choices that arise from the immediate needs of human existence, yet do not resolve the one thing necessary for the salvation of every person in time and beyond time. The Christian must give the world truth, charity, eternity, and divinity; but he can give these only if he allows himself to be transformed by them, after having removed error from his heart. Truth, charity, eternity, and divinity must remain together; one without the others does not live, does not bear fruit, does not make the new man. Together they form a simultaneity that becomes the unity of a new being, of a new form of life, for it is the form of Christ within us. Christian truth expresses a constant reference to the revealed will of God. In it, God becomes the Lord of life. He is the Master; we are the servants. He speaks; we listen. He commands; we obey. Obedience makes man true; disobedience makes him false. The man who belongs to the truth of God listens to every whisper of the Spirit, to every groaning of His, even if inexpressible. One trains oneself in listening to the Lord through unceasing prayer, constant meditation, and perpetual silence before His face. Today, however, the Christian is overwhelmed by human voices—loud and deafening—and by these voices he is confused and disoriented. If the Christian rediscovers the path of listening to his Lord, he will be able to begin a true dialogue with the world for its conversion and salvation.
Set on the path of truth, the Christian begins to walk the way of charity, of love, of self-gift, as Christ did. Christian service, like truth itself, cannot exist outside one’s being and nature, because—as in God, so also in us—love is the gift of the whole self: to God, to our brothers and sisters, to God in order that we may allow ourselves to be filled with His love, to our brothers and sisters in order that we may allow ourselves to be emptied of all the love with which the Lord has filled our heart. Charity is the “emptying” of oneself according to truth. To empty oneself in falsehood does not help one’s brothers and sisters to find God. In falsehood, moreover, there is no true self-annihilation. Truth and charity together. Truth says who we are and what we must be; charity constitutes our being as a pleasing offering to God, a perfect service to our brothers and sisters. The being of man is a vocation to eternity. The Christian man walks with his gaze fixed beyond time and history itself, beyond the moment, contingency, and immediacy.
For the Christian, today is only a segment upon which he cannot build the edifice of his existence. Today serves him only to prepare his eternity. The absolute for him is God alone and His heaven, that Kingdom in its fullness and definitiveness. From truth and charity is born Christian freedom, which is a desire for eternity, a journey toward one’s own fullness; in eternity, the human being, free from every bond with imperfection, lives in pure and intense joy; his being resounds and vibrates with a heavenly melody. The Beatitudes are the law of man’s eternity. Through them, man already begins in this world to live in an ever greater detachment from the earth. The Cross is the summit of freedom; it is the greatest suffering because it is the supreme and final passage toward the fullness of the eternity of the flesh. Every cross becomes an instrument and a way of freedom: freedom from man, from things, from time, from the earth, from affections, from desires, from oneself, in that self-denial demanded by the following of Christ. In a world ruled by concupiscence, the Christian lives in freedom; amid darkness and error he manifests with his very being the truth and light of the Lord Jesus. Amid human selfishness, which is the enslavement of another’s being to one’s own desires and greed, the Christian offers himself and his life as spiritual food for humanity. All this is owed to the world, for it is the only way to lead it back to God. And thus, little by little, man enters into “divinization,” that is, he becomes a participant in the divine nature already on earth. In “deiformity,” our being already shines forth with truth, charity, and eternity in this world, being transformed into charity itself, into eternity itself. To show to the world the “divinity” of God in us is a sacred debt that we must fulfil down to the last penny. We must give it what God wills, and therefore we must give ourselves—but as holy selves, that is, true, loving, eternal, free, divine. To become holy is the perfect fulfilment of one’s identity. There is no holiness without identity. And today among Christians there is great confusion, little identity.
Mother of God, All-Holy and Immaculate, few words are known of you, but the Church daily tastes your most perfect holiness. Help us to become holy. We owe it, for it is the only way to bring the world to Christ Jesus. You will help us, and we will accomplish the journey of truth, charity, eternity, and divinity. The world will see it, and if it wishes, it may return to its God and Lord. With your maternal help we can do it; we will become Christians according to the will of God. With you and through you, our holiness will be possible.
Now we know why the Virgin Mary merited to bear Christ Jesus. God created her full of grace; He made her all-holy and immaculate, yet God did not deprive her of her will. Christ Jesus also was not deprived of the will of His human nature. As His Mother gave her will to God, without retaining for Herself or giving to Satan even one millionth, so Christ Jesus also gave His will to the Father. Jesus consumed Himself in obedience to God on the Cross. The Virgin Mary consumed Herself in obedience at the foot of the Cross of her Son. In the gift of the will to the Father lies their holiness and their merit. Mary, more than any other creature, united her merits to the merits of Christ for the redemption and salvation of the world. She united her holiness to the holiness of Christ for the sanctification of hearts. This also applies to every disciple of Jesus, to every child of Mary. Whoever wishes to cooperate with Christ in the salvation of the world must give his will to Christ. By giving his will to Christ, he gives his holiness to the heavenly Father. This gift is the fruit within us of the Holy Spirit.
Now, today, what merit can we produce and what holiness can we offer to the Father if our whole life is founded upon total disobedience to God? What merit and what holiness can we give to Christ, and through Christ to the Father in the Holy Spirit, if we have become worshippers of sin? Without merit and without holiness, because deprived of all obedience and moreover become worshippers of sin, of falsehood, and of deceit, the world is not lifted toward God; rather, it sinks ever more deeply into eternal perdition. Our most holy Mother, by your powerful prayer obtain for us from the Holy Spirit every wisdom and divine knowledge, so that we may walk always in your holiness and obedience. We will unite our merits to the merits of Christ Jesus and to your merits; we will offer our holiness to the Father. With these fruits we will thus be able to cooperate with Christ Jesus in the redemption of the world. Most Holy Mother, hear our prayer. 	   07 June 2026
